At present, the related research on the causes of "left-behind children" is very seldom. Most of literatures are simply summarized as two points: farmers need to survive, and it is the choice of the subject; the second is the inevitable process of China's economic and social development and the objective necessity. In this paper, Bourdieu's Practical Theory, such as Field, capital and habitus three elements, is analyzed and the behavior of workers is explained. It is considered that the phenomenon of left-behind children appearing in large scale in China is not only a problem of economic development, but also a special habitus of "working", which is not simply the individual choice behavior of the parents of left-behind children.
author thinks that the phenomenon of large-scale left-behind children in rural areas has its specific historical and social reasons as well as the problems of national household registration management. Moreover, it also has certain relations with the present Chinese specific culture. From the perspective of Bourdieu's theory of practice, this paper attempts to consider the causes of the formation of left-behind children from the aspect of social culture. This article is organized in three parts, that is, "field", "capital" and "habitus". It analyzes the Cultural factors which are made from farmers "working" and "habitus" formation, and points out that not only economic problems, but also cultural factors, cause the phenomenon of left-behind children.
The reform and opening up in 1980s has brought great opportunities to China, and China's market economy has been developing vigorously. In the 1990s, the labor boom expanded rapidly, resulting in a large number of children in rural areas being left behind by their parents in rural areas, and parents working in the city. There is no uniform standard for the boundary line or the definition of left-behind children. Academic circles also have some controversy about this.
The consensus has been formed: 1) The object involved is the minor whose parents left their hometown for some reason; 2) For various reasons, they cannot go out with their parents to live together; 3) To be nurtured or cared for by an acting guardian [1] . The official definition of left-behind children is specifically to rural left-behind children, that is, if the parents or one of the parents is moving from the countryside to the other areas, children stay in rural areas, and so can't live with both parents. Minors aged 17 and below. At present, the number of left-behind children in rural China is huge, which leads to a lot of social problems, so it is particularly important to think about the causes of left-behind children.
Bourdieu's Theory of Practice
Bourdieu believes that among all the antagonisms that artificially divide the social sciences, the most basic and destructive one is the opposition between subjectivism and objectivism [2] . Author believes that there are many reasons for the phenomenon of left-behind children in rural areas. This paper tries to explain some related reasons from the cultural aspect, and does not consider or involve the economic or political reasons for the time being. This paper analyzes the cultural inducements of left-behind children from the three aspects of field, capital and Habitus through the investigation of rural fields and cases.
Social Practice Space: Rural Field
Bourdieu's "field" refers to the different forms of life, art, science, religion, economy, politics and other space, and gradually forms a unique micro world with their own laws, regulations and authoritative forms. It is a structured space of position, a power field that imposes its own special determinacy on all members who enter it [3] . In practical theory, Bourdieu regards "field" as a network, a [4] . "Field" is a network organization of relationship, a network society. To think according to the concept of field is to think from the angle of relationship [2] . Bourdieu believes that social space is composed of human action field, social structure is not abstract; social structure can only be carried out symbolically by actors in different fields. It is always closely related to the "survival mentality" of the actors engaged in symbolic practice, and closely related to the various types of social practice carried out by the actors in the struggle and contest of power [5] . At present, there exists the contradiction between reason and emotion in this special field of countryside: as a farmer, you have to work, because if you don't work, you will lose the right to participate in the field of rural discourse, and you will be despised.
Bourdieu said [6] : "the field is not a dead structure, not an empty place, but a game space in which individuals who believe in and pursue the rewards can offer participation in the game." An important feature of the field is that it provides a necessary place for competition, comparison and conversion of all kinds of capital; in turn, the field itself exists and operates. It can only be sustained by the repeated exchange and competition of all kinds of capital [5] . The field under the current rural social space is not only reflected in the implicit symbolic capital competition, but also staged the naked physical space level to represent the position between people. That is, those who have money to buy houses in county towns have moved to the county towns or cities, and those who have no money to buy houses have to stand alone in the increasingly quiet countryside. This physical space, like a razor blade, separates people from high and low household incomes, and it's callous and exposed the different positions to people in the rural field. Therefore, the completely different way of lives, make great pressure to rural residents.
Tools of Social Practice: Rural Capital
Capital exists in the field, only in the relationship with a field, a kind of capital can exist and play a role. There is competition for capital in the field, and capital determines the position of the field and the change of power. The value of capital depends on the existence of the field in which it works. Each field is a place of struggle [7] .
Bourdieu divides the competing capital in social space into four categories:
economic capital, cultural capital, social capital and symbolic capital (symbol capital).
The economic capital in the traditional countryside has a great relationship with the planting technology. For example whether farmers know how to choose seeds, drought, rain or how to deal with pests and so on. After the 90s, after the start of the labor boom, girls can also go out to work for money. Many families used to have many daughters because they had no sons, and girls worked hard 
Logic of Social Practice: Working Habitus
Habitus is a product of the environment or conditions of existence and is mediated by the family in the form of lessons in morality, taboos, worries, rules of behavior and tastes [9] . Habitus refers to a long-term, transferable system of temperament formed by our perception, judgment, and action in the world. It infuses an individual into the foresight of what he wants and what he can get in his relationships [3] . Habitus are the rules for the generation of different and distinctive practices [8] . Bourdieu believes that the activists in the field are not "particles of matter", but people with perceptual, conscious and spiritual attributes [10] . Habitus is an infinite generating ability to generate products completely free-thought, perception, expression, behavior, but these products [2] . In other words, the acquisition of Habitus is related to the place that people have occupied in this social world for a long time. For example, farmers go out to "work", although the term "working outside" only appeared for decades, but for the present rural youth, "working outside" is undoubtedly a rite of adulthood；For rural parents who have already had children, "working outside" is the way for families to get rich. As the working people at the bottom of China, their economic capital has been at the bottom of the society for a long time, and their cultural capital is also at the bottom of the society. After reform and opening up, the society appears the sharp change, causes the village to have the series chain change. So Bourdieu sees "Habitus" as a socialized subjectivity, as a "collectivization" of biological individuals acquired through socialization. In addition, in Bourdieu's eyes, "habitus" has innate factors but is not entirely innate, it is gradually learned in the socialization of personal circumstances, and gradually evolved "second nature" [4] .
Conclusions
Based on the theory of social practice, practice is a very complicated process.
Bourdieu put forward such a formula: (Habitus × Capital) + Field = Practice [11] . The field is the basis for the existence of habituation, and habituation is the meaning of the existence of the field. Capital determines the formation of habitus, and habitus is the reflection of capital condition and the condition of obtaining capital [7] . In the current rural field, the habitus structure of individual farmers exists in the form of division of labor between men and women, material world, consumption mode, kinship relationship and so on. Driven by consumerism in the mass and minority media, working has become the core of the habitual structure. Not only eating and living need work income to maintain, but even the spiritual world depends on the behavior of working. Farmers in the field, without any other better choice, have to leave their children to work elsewhere. This also coincides with the more rational actions in the field. The more irrational approaches and forms they take, the more the degree of irrationality or even anti-rationalization is implied, and on the contrary, it further strengthens its reasonableness, and makes these rational actions to achieve practical benefits [5] .
The comparison of consumption in countryside marriage is becoming more and more serious. Taking the rural areas of Wuhu, Anhui Province, for example, where a man wants to marry a woman, no matter whether he previously lived in a rural area or in a town, the man must at least buy a new house in the town.
Moreover, he has to pay for engagement and wedding banquets, and give gifts to the woman's relatives during a few important festivals per year... The average cost of getting married is more than CNY300,000 -400,000. How can a farmer save so much money? Working in city is the most common way to make money.
In some poor mountain areas, the comparison of building new houses is a house, so after building the house, he continued to go out to work. The author went to Shao Yang, Hunan and other rural areas to research, and also found that the farmers had the psychology of comparing the houses they built. People in the same village compared whose building is taller, whose building is more beautiful and they compared and imitated each other. Villagers go out to earn money and go home to demolish old buildings and build new ones, often at a cost of 100,000
-300,000.
On the other hand, "hate to leave a place where one has lived long" is the tradition of Chinese farmers. At present, Chinese farmers' working is only "to work for others temporarily" rather than "working for a long time". That is to say, the peasants always go out to work around their hometown, instead of moving the whole family out of the country. This has something to do with the traditional Chinese thought of "hate to leave a place where one has lived long". Of course, it also has something to do with the gulf between China's urban and rural areas, which is difficult to bridge. Not only is China's tightly managed household registration system, but there are huge differences in the way of life between urban and rural areas, and the cost of family migration is too high for ordinary wage earners to afford. For example, the high housing prices in cities are beyond the reach of many workers. This is a huge difference between Chinese and Western farmers in the process of urbanization. Therefore, the flow of rural and urban areas in China is often just the flow of some workers, workers making money in cities and going back to rural consumption. Just as mainland workers work in 
